1. Apannakajatakavannana - Explanation of the “Birth of Faultessness” - Pojednanf o “Minulem 
Zrozenf Bezvadnosti” 



Pali 


English by Prof. E. B. Cowell, edited and 
completed by ven. Czech Sarana 


Cesky preklad z Pali provedl ct. Czech Sarana (s 
pnhlednutfm k anglickemu a sinhalskemu 
prekladu) 


Imam tava apannakadhammadesanam bhagavd 
savatthim upanissaya jetavanamahavihare 
viharanto kathesi. 


This discourse regarding The Fautless was 
delivered by the Blessed One, while he was 
dwelling in the Great Monastery at Jetavana near 
Savatthi. 


Tento prednes Bezvadne Dhammy Vzneseny 
pronesl, kdyz prodleval Velkem Klastere v Jetove 
[Dzetove] haji pobhz Savatthi. 


Kam pana arabbha ay am katha samutthitati? 


But who, you ask, caused beginning of this 
preaching? 


Kdo ale zapncinil zapocetf tohoto prednesu? 


Setthissa sahayake pancasate titthiyasavake. 


Well; it was the Treasurer's five hundred friends, 
disciples of the sophists. 


Pet set pratel bankere, zaci jineho ucitele. 


Ekasmihhi divase anathapindiko setthi attano 
sahayake pancasate ahhatitthiyasavake adaya 


For, one day Anatha-pindika the Treasurer, took 
his friends the five hundred disciples of other 
schools, 


Vskutku, jednoho dne banker Anathapindika vzal 
svych pet set pratel, zaku jineho ucitele, 


bahum malagandhavilepanahceva 
sappitelamadhuphanitavatthacchadanani ca 
gdhapetva jetavanam gantva 


and went off with them to Jetavana, whither also 
he had a great store brought of garlands, 
perfumes, and unguents, together with oil, honey, 
molasses, cloths, and cloaks. 


take nechal vzft mnoho kvetin, vunf a masticek a 
s tim take olej, med, melasu, oblecenf a prikryvky 
a sli do Jetova haje. 


bhagavantam vanditva gandhamaladihi pujetva 
bhesajjani ceva vatthani ca bhikkhusafighassa 
vissajjetva cha nisajjadose vajjetva ekamantam 
nisldi. 


After due salutation to the Blessed One, he made 
his offering to him of the garlands and the like, 
and handed over to the Order of the Brethren the 
medicinal oil and so forth together with the 
cloths; and, this done, he took his seat on one side 
eschewing the six faults in sitting down. 


Poklonil se Vznesenemu, obdaroval jej vunemi, 
kvetinami a tak podobne, leky a oblecenf rozdal 
spolecenstvf mnichu a sednul si aniz by se 
dopustil nektere z sesti chyb sedanf. 1 


Tepi ahhatitthiyasavaka tathagatam vanditva 
satthu punnacandasassirikam mukham, 
lakkhananubyahjanapatimanditam 
bydmappabhaparikkhittam 
brahmakdyam,dveldvela yamakayamaka hutva 
niccharantiyo ghanabuddharasmiyo ca 
olokayamana anathapindikassa samlpeyeva 
nisldimsu. 


Likewise, those disciples of other schools saluted 
the Buddha, and took their seats close by the side 
of Anatha-pindika,— gazing upon the Master's 
countenance, glorious as the full moon, upon his 
excellent presence endowed with the signs and 
marks of Buddhahood and encompassed to a 
fathom's length with light, and upon the rich 
glory that marks a Buddha, a glory which issued 
as it were in paired garlands, pair upon pair. 


I ti zaci jineho ucitele se poklonili Vznesenemu a 
zatfmco hledeli na vzezrenf Ucitele, prekrasne 
jako mesfc v uplnku, na jeho bozske telo 
ozdobene hlavnfmi znaky a druhotnymi (znaky) a 
obklopene zarfcf aurou, na bohatou vysost, jaka 
znacf Buddhu, a jaka se zda byt co by parovane 
nahrdelnfky (resp. vence z kvetu) par za parem, si 
sedli poblfz Anathapindiky. 


Atha nesam sattha manosilatale slhanadam 
nadanto tarunaslho viya gajjanto 
pavussakamegho viya ca akasagangam otarento 
viya 


Then, though in thunderous tones as of a young 
lion roaring in the Red Valley or as of a storm- 
cloud in the rainy season, bringing down as it 
were the Ganges of the Heavens 


A pak, ac hrfmajfcf/hrmoucf/buracejfcf, jako 
mlady lev rvoucf v Cervenem Udolf nebo jako 
bourkovy mrak lijfcf se z oblak jako Ganga z 
Nebes, 


ca ratanadamam ganthento viya ca 
atthangasamannagatena savamyena kamamyena 
brahmassarena nananayavicittam 
madhuradhammakatham kathesi. 


and seeming to weave a chaplet of jewels,— yet in 
a voice of eightfold perfection, the charm of 
which ravished the ear, he preached to them the 
Truth in a discourse full of sweetness and bright 
with varied beauty. 


a jako by stavel retez z klenotu - prfjemnym, 
bozskym hlasem libym sluchu, obohacenym o 
osmero vlastnostf, prednasel prednes sladkeho 
Ucenf rozlicne krasy. 


Te satthu dhammadesanam sutva pasannacitta 
utthaya dasabalam vanditva ahhatitthiyasaranam 
bhinditva buddham saranam agamamsu. 


They, after hearing the Master's discourse, rose 
up with hearts converted, and with due salutation 
to the Lord of Knowledge, burst asunder the other 
doctrines in which they had taken refuge, and 
betook themselves to the Buddha as their refuge. 


Pote, co si poslechli prednes Ucenf od Ucitele a s 
potesenou myslf vstali, poklonili se Deseti- 
Mocnemu (tj. Buddhovi), roztrfstili sve utociste u 
jineho ucitele a vzali si utociste v Buddhovi. 


Te tato patthaya niccakalam anathapindikena 
saddhim gandhamaladihattha viharam gantva 


Thenceforth without ceasing they used to go with 
Anatha-pindika, carrying in their hands perfumes 
and garlands and the like. 


Od te doby neustale s vunemi a kvetinami chodili 
do klastera s Anathapindikou, 



1 Cha nisajjadosa - toto slovo se vyskytuje jen a pouze v teto jatace. Nenf k nalezem nikde jinde v Tipitace, Atthakatha ci TTka a proto nenf jasne o 
jakych “sest chyb sedanf” se jedna. 





dhammam sunanti, danam denti, sTlam rakkhanti, 
uposathakammam karonti. 


To hear the Truth in the Monastery; and they 
abounded in charity, kept the Commandments, 
and kept the weekly fast-day. 


naslouchali Ucem, darovali dary, chranili svou 
ctnost a ucastnili se postnfch dm. 


Atha bhagava savatthito punadeva rajagaham 
agamasi. 


Now the Blessed One went from Savatthi back to 
Rajagaha again. 


Pozdeji se ale Vzneseny vratil ze Savatthi do 
Rajagahy [Radzagahy]. 


Te tathagatassa gatakale tam saranam bhinditva 
puna ahhatitthiyasaranam gantva attano 
mulatthaneyeva patitthita. 


As soon as the Buddha had gone, they burst 
asunder their new faith, and returning to the other 
doctrines as their refuge, reverted to their original 
state. 


Po odchodu Tathagaty (tj. Buddhy) roztnstili toto 
utociste, prijali zpet utociste pod jinym ucitelem a 
ustanovili se tak, jako byli puvodne. 


Bhagavapi sattattha mdse vTtinametva puna 
jetavanameva agamasi. 


After some seven or eight months' stay, the 
Blessed One came back to Jetavana. 


Sedm ci osm mesfcu (tam) setrval a pak se ale 
vratil zpet do Jetova haje. 


Anathapindiko punapi te adaya satthu santikam 
gantva sattharam gandhamaladihi pujetva 
vanditva ekamantam nisTdi. 


Once again too did Anatha-pindika come with 
those friends of his to the Master, make his 
salutation and offering of perfumes and the like, 
and take his seat on one side. 


A opet je Anathapindu vzal s sebou, prisel za 
Ucitelem, obdaroval jej vunemi, kvetinami a tak 
podobne, poklonil se a sedl si na stranu. 


Tepi bhagavantam vanditva ekamantam 
nisldimsu. 


And the friends also saluted the Blessed One and 
took their seats in like manner.. 


I oni se poklonili Vznesenemu a sedli si na 
stranu. 


Atha nesam tathagate carikam pakkante 
gahitasaranam bhinditva puna 
ahhatitthiyasaranameva gahetva mule 
patitthitabhavam bhagavato arocesi. 


Then did Anatha-pindika tell the Blessed One 
how, when the Buddha had departed on his alms- 
pilgrimage, his friends had forsaken their refuge 
for the old doctrines again, and had reverted to 
their original state. 


Po tom (Anathapindika) sdelil Vznesenemu, ze 
kdyz Tathagata odesel na cestu, opet roztnstili 
sve prijate utociste a si vzali utociste u jineho 
ucitele, a tak se ustanovili tak, jak byli puvodne. 


Bhagava aparimitakappakotiyo nirantaram 
pavattitavacTsucaritanubhavena 
dibbagandhagandhitam nanagandhapuritam 
ratanakarandakam vivaranto viya 
mukhapadumam vivaritva madhurassaram 
niccharento 


Opening the lotus of his mouth, as though it were 
a casket of jewels, scented with scents divine and 
filled with divers perfumes by virtue of his 
having ever spoken aright throughout myriad 
sons, the Blessed One made his sweet voice 
come forth. 


Vzneseny dodrzoval spravnou mluvu bez 
prerusem po deset milionu "nezmemych eonu", a 
tak kdyz otevrel sva lososova usta, bylo to jako 
by otevrel schranku klenotu provonenou 
bozskymi vunemi a naplnenou nejruznejsfmi 
parfemy. Vzneseny pak pronesl svym sladkym 
hlasem: 


‘ ‘saccam kira tumhe upasaka tlni saranani 
bhinditva ahhatitthiyasaranam gata ’ ’ ti pucchi. 


as he enquired:— "Is the report true that you, 
disciples, have forsaken the Three Refuges for the 
refuge of other doctrines?" 


“Je to pravda, ze jste se, vy stoupenci, odsekli od 
tn utocisf a odesli k utocisti u jineho ucitele?” 
zeptal se. 


Atha tehi paticchadetum asakkontehi ‘ ‘saccam 
bhagava ’ ' ti vutte 


And when they, unable to conceal the fact, had 
confessed, saying, "It is true, Blessed One,” 


Ze byli neschopni se zatajit, rekli “je to pravda, 
Vzneseny.” 


sattha ‘ ‘upasaka hettha avTcim upari bhavaggam 
paricchedam katva tiriyam aparimanasu 
lokadhatusu sTladThi gunehi buddhena sadiso 
nama natthi, kuto adhikataro ’ 'ti. 


then said the Master, "Disciples, not between the 
bounds of hell below and the highest heaven 
above, not in all the infinite worlds that stretch 
right and left, is there the equal, much less the 
superior, of a Buddha in the excellences which 
spring from obeying the Commandments and 
from other virtuous conduct." 


Ucitel (pravil): “Stoupenci, vezmeme-li peklo a 
nejvyssf existenci jako hranice, mezi nimi ani ve 
vsech nekonecnych svetovych systemech, ktere 
se rozpmajf na pravo i na levo, Buddhovi v 
dobrych kvalitach, pocfnaje ctnostf, nenf nikdo 
rovnen, natoz pak lepsf.” 


“Yavata, bhikkhave, satta apada vd dvipada vd 
catuppada vd bahuppada vd, tathagato tesam 
aggamakkhayati (sam. ni. 5.139; a. ni. 4.34), yam 
kind vittam idha vd huram va...pe... (khu. pa. 

6.3; su. ni. 226) aggato ve pasanndna ' 'ntiddlhi 
(a. ni. 4.34; itivu. 90) suttehi pakasite 
ratanattayagune pakasetva 


Then he declared to them the excellences of the 
Three Gems as they are revealed in the sacred 
texts, the following amongst the number,— "Of all 
creatures. Brethren, whether footless &c., of these 
the Buddha is the chief"; "Whatsoever riches 
there be in this or in other worlds &c."; and 
"Verily the chief of the faithful &c." 


“Ze vsech bytostf, mnisi, ktere jsou beznohe, 
dvouhohe, ctyfnohe ci vfcenohe, Tathagata je 
nejvyssf’ (SN 5.139; AN4.34); “ze vsecho 
bohatstvf zde i na onom svete ...” (KhPa 6.3; 
SuNi 226) , “nejvyssfm z potesenych” ( AN4.34 ; 
hi 90) a tak podobne objasnil kvality klenot 
vysvetlene v promluvach. 


‘ ‘evam uttamagunehi samannagatam 
ratanattayam saranam gata upasaka vd upasika 
vd nirayadTsu nibbattaka nama natthi, 


Thence he went on to say:— "No disciples, male or 
female, who seek refuge in the Three Gems that 
are endowed with such peerless excellences, are 
ever reborn into hell and the like states; 


“Pokud si stoupenci a stoupenkyne berou utociste 
v takovychto dokonalych, nejvyssfch kvalitach, 
pak se nemuze stat aby se zrodili v peklech ci 
podobnych svetech. 


apayanibbattito pana muccitva devaloke 
uppajjitva mahasampattim anubhonti, 


but, released from all rebirth into states of 
suffering, they pass to the Realm of Devas and 
there receive great glory.. 


Byli-li by, ale, zrozeni v nizsfch svetech, po svem 
oprostenf se odtamtud zakusf zrozeni v 
nebeskem svete. 





tasma tumhehi evarupam saranam bhinditva 
ahhatitthiyasaranam gacchantehi ayuttam 
kata ' ’nti aha. 


Therefore, in forsaking such a refuge for that 
offered by other doctrines, you have gone astray." 


A takove utociste jste si roztnstili, sli jste k 
jinemu uciteli a ucinili jste nespravne,” rekl. 


Ettha ca tini ratanani mokkhavasena 
uttamavasena saranagatanam apayesu nibbattiya 
abhavadipanattham imani suttani dassetabbani - 


(And here the following sacred texts should be 
cited to make it clear that none who, to find 
release and the supreme good, have sought refuge 
in the Three Gems, shall be reborn into states of 
suffering:— 


A nynf by mely byt citovany tyto texty aby 
objasnily, ze se ti, kdo si vzali utociste v trech 
klenotech za ucelem osvobozenf a nejvyssiho, 
nemohou zrodit v nizsich svetech - 


“Ye keci buddham saranam gatase, na te 
gamissanti apayabhumim; 


Those who have refuge in the Buddha found, 
Shall not pass hence to states of suffering; 


“Kdo si v Buddhovi utociste berou, 
do svetu nizsich nepujdou. 


Pahaya manusam deham, devakayam 
paripuressanti. (dT. ni. 2.332 ; sam. ni. 1.37); 


Straightway, when they shall quit their human 
frame, 

A Deva-form these faithful ones shall fill. 


Az opusti telo lidske, 

dosahnou tela nebeskeho.” (DN 2.332; SN 1.37) 


“Ye keci dhammam saranam gatase, na te 
gamissanti apayabhumim; 


Those who have refuge in the Dhamma found, 
Shall not pass hence to states of suffering; 


“Kdo si v Dhamme utociste berou, 
do svetu nizsich nepujdou. 


Pahaya manusam deham, devakayam 
paripuressanti. 


Straightway, when they shall quit their human 
frame, 

A Deva-form these faithful ones shall fill. 


Az opusti telo lidske, 
dosahnou tela nebeskeho.” 


“Ye keci sangham saranam gatase, na te 
gamissanti apayabhumim; 


Those who have refuge in the Sangha found, 
Shall not pass hence to states of suffering; 


“Kdo si v Sangze utociste berou, 
do svetu nizsich nepujdou. 


Pahaya manusam deham, devakayam 
paripuressanti. 


Straightway, when they shall quit their human 
frame, 

A Deva-form these faithful ones shall fill. 


Az opusti telo lidske, 
dosahnou tela nebeskeho.” 


‘ ‘Bahum ve saranam yanti, pabbatani vanani ca; 


Manifold refuges they seek, —The mountain peak, 
the forest's solitude, 


“Jdou vpred k ruznym utocistim, k horam, lesum, 


Aramarukkhacetyani, manussa bhayatajjita. 


Parks, trees, cairns, these men frightened and 
fearing; 


K parkum, stromum, mohylam, tito vystrasenf, 
zdesem lide. 


‘ ‘Netam kho saranam khemam, netam 
saranamuttamam; 


That is not the safe refuge, it is not the highest 
refuge. 


“Avsak to neni bezpecne utociste, to nem utociste 
nejvyssi, 


Netam saranamagamma, sabbadukkha 
pamuccati. 


It is not refuge by which one gets free from all 
suffering. 


Nem to utociste, kterym se lze osvobodit ze 
vseho utrpenf, 


“Yo ca buddhahca dhammahca, sanghahca 
saranam gato; 


“Who has taken the refuge in Buddha, Dhamma, 
and Sangha, 


“Kdo si v Buddhovi, Dhamme a Sangze bere 
utociste, 


Cattari ariyasaccani, sammappahhaya passati. 


In Four Noble Truths, he sees the true wisdom. 


Uvidf ctyri uslechtile pravdy pravou moudrostf, 


‘ ‘Dukkham dukkhasamuppadam, dukkhassa ca 
atikkamam; 


“Suffering, cause of suffering and overcoming 
suffering; 


“Utrpenf, prfcinu utrpenf a prekonanf utrpenf; 


Ariyahcatthangikam maggam, 
dukkhupasamagaminam. 


And the Noble Eightfold Path, the way of 
cessation of suffering, 


A Uslechtilou Osmiclennou Stezku, cestu k 
utisenf utrpenf. 


‘ ‘Etam kho saranam khemam, etam 
saranamuttamam; 


“This, indeed, is the safe path, this is the highest 
refuge.” 


“Toto, vskutku, je ta bezpecna stezka, toto je to 
nejvyssi utociste. 


Etam saranamagamma, sabbadukkha 
pamuccatV’ti. (dha. pa. 188-192); 


When he this refuge shall have sought and found. 
Entire release is his from every pain.) 


Je-li toto utociste nalezeno, lze se osvobodit ze 
vseho utrpenf. “ (DhP 188-192) 


Na kevalahca nesam sattha ettakamyeva 
dhammam desesi, apica kho ‘ ‘upasaka 
buddhanussatikammatthanam nama, 


But the Master did not end his teaching to them at 
this point; for he went on to say:— "Disciples, 
meditation on the thought of the Buddha, 


Avsak Ucitel tfmto neskoncil, a takto pokracoval 
v prednesu Ucenf: “Stoupencum, kterf meditujf 
na predmet zvany 'premftanf o Buddhovi', 


dhammanussatikammatthanam nama, 
sanghanussatikammatthanam nama 


meditation on the thought of the Truth, 
meditation on the thought of the Brotherhood, 


Predmet zvany 'premftanf o Ucenf, predmet 
zvany 'premftanf o Sangze ', se dostane stezky 





sotapattimaggam deti, sotapattiphalam deti, 
sakadagamimaggam deti, sakadagamiphalam 
deti, anagamimaggam deti, anagamiphalam deti, 
arahattamaggam deti, arahattaphalam detV ’ti 


this it is that gives Entry to and 

Fruition of the First, the Second, the Third, and 

the Fourth Paths to Bliss.” 


Vstupu do Proudu, plodu Vstupu do Proudu, 
stezky Jednoho Navratu, plodu Jednoho Navratu, 
stezky Nenavratu, plodu Nenavratu, stezky 
Vhodnosti, plodu Vhodnosti. 2 ” 


evamadThipi nayehi dhammam desetva 
‘ ‘evarupam nama saranam bhindantehi ayuttam 
tumhehi kata ’ ’nti aha. 


And when he had preached the Truth to them in 
these and other ways, he said, "In forsaking such 
a refuge as this, you have gone astray." 


A po takovemto a podobnem prednasenf Ucem, 
rekl: “roztnstenim takovehoto utociste jste se 
dopustili a ucinili jste nespravne.” 


Ettha ca buddhanussatikammatthanadinam 
sotapattimaggadippadanam ‘ ‘ekadhammo, 
bhikkhave, bhavito bahulTkato ekantanibbidaya 
viragaya nirodhaya upasamaya abhinhaya 
sambodhaya nibbanaya samvattati. Katamo 
ekadhammo? BuddhdnussatV’tievamadihi (a. ni. 
1.296) suttehi dlpetabbam. 


(And here the gift of the several Paths to those 
who meditate on the thought of the Buddha and 
so forth, should be made clear by such scriptures 
as the following:— "One thing there is, Brethren, 
which, if practised and developed, conduces to 
utter loathing of the world's vanities, to the 
cessation of passion, to the end of being, to peace, 
to insight, to enlightenment, to Nirvana. 

What is this one thing?— The meditation on the 
thought of the Buddha.") 


Zde take dosazenf stezky Vstupu do Proudu atd. 
nasledkem predmetu 'prermtam o Buddhovi' atd., 
by melo byt predlozeno v souladu s rozpravami: 
“Jedna vec, mnisi, Je-li praktikovana a rozvijena, 
vede k neomylnemu znechucem svetskych 
marnivostf, k utisenf vasne, ke konci existence, k 
rmru, k vhledu, k osvfcem, k Nibbdne. Co je ta 
jedna vec? 'Premftam o Buddhovi'.” (AN1.296) 


Evarn bhagava nanappakarehi upasake ovaditva 
‘ ‘upasaka pubbepi manussa asaranam 
‘sarana ’ nti takkaggahena viraddhaggahena 
gahetva 


When he had thus exhorted the disciples, the 
Blessed One said,— "So too in times past, 
disciples, the men who jumped to the fatuous 
conclusion that what was no refuge was a real 
refuge. 


Takto ruznymi zpusoby poradil Vzneseny 
stoupencum. "Take v minulosti se lide 
filozofovanfm a spatnym pochopemm chopili 
jako utociste toho, co nebylo utociste, 


amanussapariggahite kantdre yakkhabhakkha 
hutva mahavinasam patta, 


fell a prey to goblins in a demon-haunted 
wilderness and fell into utter destruction, 


Ve strasidelne pustine se stali obefmi d’asu a 
upadli do uplne zahuby, 


apannakaggdham pana ekamsikaggaham 
aviraddhaggaham gahitamanussa tasmimyeva 
kantdre sotthibhavam patta” ti vatva tunhf ahosi. 


whilst the men who clave to the faultless and 
indisputable truth, prospered in the selfsame 
wilderness." And when he had said this, he 
became silent. 


v 

Avsak ti lide, kterf se drzeli bezvadneho, drzeli se 
toho, co byla pravda, drzeli se toho, co nebylo 
neuspesne, uspeli v te same pustine” rekl 
(Vzneseny) a utichl. 


Atha kho anathapindiko gahapati utthayasana 
bhagavantam vanditva abhitthavitva sirasmim 
ahjalim patitthapetva evamaha 


Then, rising up from his seat and saluting the 
Blessed One, the layman Anatha-pindika burst 
into praises, and with clasped hands raised in 
reverence to his forehead, spoke thus:— 


Pote hospodar Anathapindika vstal, poklonil se 
Vznesenemu, pochvalil (jej), dotkl se sepnutymi 
dlanemi hlavy (na znamem ucty) a rekl to to: 


‘ ‘bhante, idani tava imesam upasakanam 
uttamasaranam bhinditva takkaggahanam 
amhakam pakatam, pubbe pana 
amanussapariggahite kantdre takkikanam vinaso 


"It is clear to us. Sir, that in these present days 
these disciples were led by error into forsaking 
the supreme refuge. But the bygone destruction of 
those opinionated ones in the demon-haunted 
wilderness. 


“Pane, to, ze tito stoupenci nynf roztnstili 
nejvyssf utociste a uchopili se polemizovam, je 
nam objasnene, avsak ze drive v pustine 
zamorene d’abliky (tito) popletove dosli zahuby, 


apannakaggdham gahitamanussanahca 
sotthibhavo amhakam paticchanno, 


and the prospering of the men who clave to the 
fautless, are hidden from us and known only to 
you. 


A ti lide, kterf se drzeli bezvadneho uspeli, to je 
nam neobjasnene, 


tumhakameva pakato, sadhu vata no bhagava 
akase punnacandam utthapento viya imam 
karanam pakatam karotu ’ ’ti. 


May it please the Blessed One, as though causing 
the full moon to rise in the sky, to make this thing 
clear to us." 


A jiste Vam je jasne, a tak by bylo dobre, kdyby 
nam Vzneseny, jako piny mesfc vychazejfcf na 
oblohu, tuto zalezitost objasnil.” 


Atha bhagava ‘ ‘may a kho, gahapati, 
aparimitakalam dasa paramiyo puretva lokassa 
kankhacchedanatthameva sabbahhutahhanam 
patividdham, 


Then said the Blessed One:— "It was solely to 
brush away the world's difficulties that by the 
display of the Ten Perfections \_ through myriad 
sons I won omniscience. 


A tak Vzneseny, “vskutku, hospodari, po 
nescetny cas jsem plnil deset dokonalostf, pouze 
abych odetnul pochybnosti a pronikl si 
vsevedoucnost. 


sThavasaya suvannanaUm purento viya 
sakkaccam sotam odahitva sunohV ’ti setthino 
satuppadam janetva 


Give ear and hearken, as closely as if you were 
filling a tube of gold with lion's marrow." 


Jako bys plnil zlatou trubici lvfm tukem, pozorne 
poslouchej”. Kdyz takto probudil bankerovu 
pozornost, 


himagabbham padaletva punnacandam mharanto 
viya bhavantarena paticchannakaranam pakatam 
akasi. 


Having thus excited the Treasurer's attention, he 
made clear the thing that re-birth had concealed 
from them, as though he were releasing the full 


Jako kdyz se vychazejfcf mesfc v uplnku prodere 
snehovymi mracny, objasnil tuto zalezitost 
zakrytou prerozovanfm. 



2 Arahattamaggam, arahattaphalam 





moon from the upper air, the birthplace of the 
snows. 




Ante kasiratthe baranasinagare brahmadatto 
nama raja ahosi. 


Once on a time in the city of Benares in the Kasi 
country there was a king named Brahmadatta. 


Kdysi, ve meste Baranasi v zemi Kasi zil krai 
jmenem Brahmadatta. 


Tada bodhisatto satthavahakule patisandhim 
gahetva dasamasaccayena matukucchito 
nikkhamitva 


In those days the Bodhisatta was born into a 
merchant's family, left mother's womb after ten 
months, 


V te dobe se Bodhisatta zrodil v rodine 
obchodnfku a po deseti meslcfch opustil matcino 
luno. 


anupubbena vayappatto pahcahi sakatasatehi 
vanijjam karonto vicarati. So kadaci pubbantato 
aparantam gacchati, kadaci aparantato 
pubbantam. 


and growing up in due course, used to journey 
about trading with, five hundred carts, travelling 
now from east to west and now from west to east. 


(Kdyz) postupne dospel, cestoval za obchodem s 
peti sty vozy, putoval jednou z Vychodu na 
Zapad a pak zase ze Zapadu na Vychod. 


Baranasiyamyeva ahhopi satthavahaputto atthi 
balo abyatto anupayakusalo. 


There was also at Benares another young 
merchant, stupid, not learned, unskillful, with 
wrong manners. 


V Baranasi byl jeste jiny, mlady obchodnik, 
hloupy, neznaly, nedovedny, se spatnymi 
zpusoby. 


Tada bodhisatto baranasito mahaggham 
bhandam gahetva pahca sakatasatani puretva 
gamanasajjani katva thapesi. 


Now at the time of our story the Bodhisatta had 
loaded five hundred carts with costly wares of 
Benares, prepared for the travel and put it aside. 


Tehdy Bodhisatta vzal velice cenny naklad z 
Baranasi, naplnil jim pet set vozu a nechal jej stat 
pripraveny na cestu. 


Sopi balasatthavahaputto tatheva pahca 
sakatasatani puretva gamanasajjani katva 
thapesi. 


Indeed, the young, stupid merchant also loaded 
five hundred carts, prepared for the travel and put 
it aside. 


I ten hloupy, mlady obchodnik naplnil pet set 
vozu, pripravil (je) na cestu a odlozil (jej) 
stranou. 


Tada bodhisatto cintesi ‘ ‘sace ay am 
balasatthavahaputto maya saddhimyeva 
gamissati, 


Thought the Bodhisatta, "If this foolish young 
merchant keeps me company all along, 


I tu si tehdy Bodhisatta pomyslel: “Jestli tento 
hloupy, mlady obchodnik pojede se mnou, 


sakatasahasse ekato maggam gacchante maggopi 
nappahossati, manussanam darudakadinipi, 


and the thousand carts travel along together, it 
will be too much for the road; it will be a hard 
matter to get wood, water, and so forth for the 
men, 


K cestovanf (s) tisici vozy najednou nebude cesta 
dostacovat, a i dreva, vody a tak podobne pro 
muze, 


balibaddanam tinanipi dullabhani bhavissanti, 
etena vd maya vd purato gantum vattatV * ti . 


or grass for the oxen. Either he or I must go on 
first." 


I travy pro voly bude nedostatek. Z toho duvodu 
bych mel jet napred.” 


So tarn pakkosdpetva etamattham arocetva 
‘ ‘dvlhipi amhehi ekato gantum na sakka, kim 
tvam purato gamissasi, udahu pacchato ’ ’ ti aha. 


So he sent for the other and laid his view before 
him, saying, "The two of us can't travel together; 
would you rather go first or last?" 


Zavolal pro nej, tu zalezitost mu oznamil a rekl: 
“Oba dohromady jet nemuzeme, pojedes predem 
nebo pozdeji?” 


So cintesi ‘ ‘mayi purato gacchante bahu 
anisamsa, maggena abhinneneva gamissami, 


Thought the other, "There will be many 
advantages if I go on first. I shall have a road 
which is not yet cut up; 


(Ten druhy o tom takto) premyslel: "Kdyz pojedu 
pred mm bude to rmt spoustu vyhod: 


gona anamatthatinam khadissanti, manussanam 
anamattham supeyyapannam bhavissati, 


my oxen will have the pick of the grass; my men 
will have the pick of the herbs for curry; 


Voli se budou past po netknute trave, pro muze 
bude nedotknute kofenf, 


pasannam udakam bhavissati, yatharucim 
aggham thapetva bhandam vikkinissamV ’ ti . 


the water will be undisturbed; and, lastly, I shall 
fix my own price for the barter of my goods." 


Voda bude cista, (az dojedu,) ustanovfm si cenu 
jak se mi zlfbf a prodam zbozf.” 


So ‘ ‘aham, samma, purato gamissami' ' ti aha. 


Accordingly he replied, "I will go first, my dear 
sir." 


(A tak) rekl: “Pnteli, pojedu predem.” 


Bodhisattopi pacchato gamane bahu anisamse 
addasa. Evam hissa ahosi - ‘ ‘purato gacchanta 
magge visamatthanam samam karissanti, 


The Bodhisatta, on the other hand, saw many 
advantages in going last, for he argued thus to 
himself:— "Those who go first will level the road 
where it is rough,. 


Avsak Bodhisatta videl i v cestovanf pozdeji 
mnoho vyhod. Takto mu prislo: “Ti, kdo jedou 
predem, uhladf nerovne casti cesty. 


aham tehi gatamaggena gamissami, purato 
gatehi balibaddehi parinatathaddhatine khadite 
mama gona puna utthitani madhuratinani 
khadissanti, 


whilst I shall travel along the road they have 
already travelled; their oxen will have grazed off 
the coarse old grass, whilst mine will pasture on 
the sweet young growth which will spring up in 
its place; 


Pujdu po ceste, kterou jeli oni, voli, kterf jeli 
predem spasou starou, drsnou travu, (zatfmco) mf 
voli se budou past na cerstve vyrasene, sladke 
trave. 





gahitapannatthanato utthitam manussanam 
supeyyapannam madhuram bhavissati, 


my men will find a fresh growth of sweet herbs 
for curry where the old ones have been picked; 


(kde) stare listy (kari korem) byly sesbfrany, bude 
pro me muze (nove) sladke korenf, 


anudake thane avatam khanitva ete udakam 
uppadessanti, tehi katesu avatesu mayam udakam 
pivissama, agghatthapanam nama manussanam 
jlvita voropanasadisam, 


where there is no water, the first caravan will 
have to dig to supply themselves, and we shall 
drink at the wells they dug. Haggling over prices 
is (unpleasant) like being deprived of life. 


V mfste bez vody vykopou studnu aby zfskali 
vodu, a my jiz jen z te jimi vykopane studny 
budeme pit vodu Handlovanf o cenach je 
(nepnjemne) jako prichazet o zivot. 


aham pacchato gantva etehi thapitagghena 
bhandam vikkinissamV ’ti. 


whereas I, following later, shall barter my wares 
at the prices they have already fixed." 


Kdyz pojedu pozdeji, prodam zbozf za (jiz) 
stanovene ceny.” 


Atha so ettake anisamse disva ‘ ‘samma, tvam 
purato gacchahV * ti aha. 


Accordingly, seeing all these advantages, he said 
to the other, "Then go you first, my dear sir." 


A tak kdyz videl tolik vyhod, rekl: “Prfteli, jdi 
predem.” 


‘ ‘Sadhu, samma ’ ’ ti balasatthavaho sakatani 
yojetva nikkhanto anupubbena manussavasam 
atikkamitva kantaramukham papuni. 


Very well, I will," said the foolish merchant. And 
he yoked his carts and set out. Journeying along, 
he left human habitations behind him and came to 
the outskirts of the wilderness. 


“Dobre, prfteli, ” (rekl) ten hloupy obchodnfk, 
pripravil vozy a odjel. Postupne za sebou 
zanechal lidska obydlf a dojel k pustine. 


Kantaram nama - corakantaram, vdlakantaram, 
nirudakakantaram, amanussakantaram, 
appabhakkhakantaranti pancavidham. 


There are five kinds of wildernesses:— robber 
wildernesses, wild-beast wildernesses, drought 
wildernesses, demon wildernesses, and famine 
wildernesses. 


Je pet druhu pustin: zlodejska pustina, pustina 
divokych selem, vyschla pustina, pustina d’asu 
(nelidskych bytostf) a pustina hladomoru. 


Tattha corehi adhitthitamaggo corakantaram 
nama. 


The first is when the way is beset by robbers; 


Zlodejska divocina je, kdyz (tamejsf) cestu 
ovladli zlodeji. 


SlhadThi adhitthitamaggo vdlakantaram nama. 


the second is when the way is beset by lions and 
other wild beasts; 


Divocina divokych selem je, kdyz (tamejsf) cestu 
ovladli lvi a jine (divoke selmy). 


Yattha nhayitum vd patum vd udakam natthi, 
idam nirudakakantaram nama. 


the third is when there is no bathing or water to 
be got; 


Vyschla divocina je, kdyz (tarn) nenf voda ani ke 
koupanf ani k pitf. 


Amanussadhitthitam amanussakantaram nama. 


the fourth is when the road is beset by demons; 


Divocina d’asu (nelidskych bytostf) je pokud je 
ovladnuta d’asy. 


Mulakhadamyadivirahitam 

appabhakkhakantdram nama. 


and the fifth is when no root, solid food and so 
on are to be found. 


Divocina hladomoru je kdyz je prosta korfnku, 
tuhe stravy a podobne. 


Imasmim pahcavidhe kantare tarn kantaram 
nirudakakantarahceva amanussakantarahca. 


And in this fivefold category the wilderness in 
question was both a drought, and a demon, 
wilderness.) 


A z techto peti druhu pustin byla ta pustina (ke 
ktere dorazili) zaroven poustf i strasidelnou 
pustinou. 


Tasma so balasatthavahaputto sakatesu 
mahantamahanta catiyo thapetva udakassa 
purapetva satthiyojanikam kantaram patipajji. 


Accordingly this young merchant took great big 
water-jars on his carts, and filling them with 
water, set out to cross the sixty leagues of desert 
which lay before him. 


A tak ten hloupy obchodnfk ulozil do vozu 
obrovske nadoby, naplnil je vodou a vydal se do 
divociny (ktera je) sest set kilomentru J (velika). 


Athassa kantaramajjham gatakale kantare 
adhivatthayakkho ‘ ‘imehi manussehi gahitam 
udakam chaddapetva 


Now when he had reached the middle of the 
wilderness, the goblin who haunted it said to 
himself, "I will make these men throw away their 
stock of water, 


Kdyz dojel do prostred divociny, jeden d’ablfk, 
ktery v te divocine bydlel, (si pomyslel): 
“Necham tyto lidi rozbft vodu, kterou si (s sebou) 
vzali, 


dubbale katva sabbeva ne khadissamV ’ ti 
sabbasetatarunabalibaddayuttam manoramam 
yanakam mapetva 


and devour them all when they are faint." So he 
framed by his magic power a delightful carriage 
drawn by pure white young bulls. 


Unavfm je a vsechny snfm.” Vycaroval krasny 
povoz zaprahnuty zcela bflymy, mladymy voly. 


dhanukalapaphalakavudhahatthehi dasahi 
dvadasahi amanussehi parivuto 


With a retinue of some ten or twelve goblins 
bearing bows and quivers, weapons and shields 


Obklopen deseti nebo dvanacti d’ablfky s luky a 
sfpy, zbranemi a stfty v rukou, 


uppalakumudani pilandhitva allakoso allavattho 
issarapuriso viya tasmim yanake nislditva 
kaddamamakkhitehi cakkehi patipatham 
agamasi. 


he rode along to meet them like a mighty lord in 
this carriage, adorned with white lotuses and 
white water-lilies, with wet hair and wet clothes, 
and with muddy carriage- wheels. 


Ozdobil se leknfny a bflymi lotusy, mokrymy 
vlasy, mokrym oblecenfm, a jako jejich velitel si 
sedl do toho povozu se zablacenymi koly jim 
vyjel naproti. 



3 Doslova “60 yojan Jedna yojana = cca. 7 mil/cca. 10 km. 60 yojan = cca. 600 km. 





Parivaraamanussapissa purato ca pacchato ca 
gacchanta allakesa allavattha 
uppalakumudamala pilandhitva 


His attendants, too, in front and rear of him went 
along with their hair and clothes wet, adorned 
with white lotuses and white water-lilies. 


I ti d’ablfci, kterf jej obklopovali, sli v predu i v 
zadu s mokrymi vlasy a mokrym oblecemm, 
ozdobeni leknfny a bflymi lotusy, 


padumapundarTkakalape gahetva bhisamulalani 
khadanta udakabinduhi ceva kalalehi ca 
paggharantehi agamamsu. 


and with bunches of white lotuses in their hands, 
chewing their stalks and fibres, and dripping with 
water and mire. 


Vzali si kytice bflo-cervenych a bflych lotusu po 
ceste jedli jejich stonky a svoly, a jak tak sli 
odkapavala z nich voda a bahno.. 


Satthavaha ca nama yada dhuravato vayati, tada 
yanake nisTditva upatthakaparivuta rajam 
pariharanta purato gacchanti. 


Now the leaders of caravans have the following 
custom: whenever the wind blows in their teeth, 
they ride on in front in their carriage with their 
attendants round them, in order to escape the 
dust; 


(Cestujfcf) obchodnfci, kdyz vane vitr zepredu, 
sednou si do vozu obklopeni svymi sluzebnfky a 
vyhybajfce se prachu, jedou vpredu. 4 


Yada pacchato vato vayati, tada teneva nayena 
pacchato gacchanti. 


but when the wind blows from behind them, then 
they ride in like fashion in the rear of the column. 


Vane-li vitr do zad, jedou tfmto zpusobem 
vzadu. 5 


Tada pana dhuravato ahosi, tasma so 
satthavahaputto purato agamasi. 


And, as on this occasion the wind was blowing 
against them, the young merchant was riding in 
front. 


A vskutku, v tu dobu se zvedl vitr ze predu, a tak 
ten mlady obchodnik jel vpredu. 


Yakkho tam agacchantam disva attano yanakam 
magga okkamapetva “kaham gacchathd”ti tena 
saddhim patisanthdram akasi. 


When the goblin became aware of the merchant's 
approach, he drew his carriage aside from the 
track and greeted him kindly, asking him whither 
he was going. 


Kdyz jej ten d’ablfk videl prijizdet, nechal svuj 
povoz sjet z cesty a vrele se s mm pozdravil: 
“Kampak jedete?” 


Satthavahopi attano yanakam magga 
okkamapetva sakatanam gamanokasam datva 


The leader of the caravan too caused his carriage 
to be drawn aside from the track so as to let the 
carts pass by, 


I ten obchodnik nechal svuj povoz sjet z cesty a 
(tim) uvolnil cestu (ostatmm) vozum. 


ekamante thito tam yakkham avoca ‘ ‘bho, amhe 
tava baranasito agacchama. 


whilst he stayed by the way and thus addressed 
the goblin: "We are just on our way from 
Benares, sir. 


Jak tak stal na strane, oslovil toho d’abhka: 
“Pnteli, prichazime z BaranasT, 6 


Tumhe pana uppalakumudani pdandhitva 
padumapundarlkahattha bhisamulalani khadanta 
kaddamamakkhita udakabinduhi paggharantehi 
agacchatha. 


But I observe that you are adorned with water 
lilies and lotuses, have red white lotuses and 
white lotuses in your hands, and that your people 
are chewing the stalks and fibers, and that you are 
all muddy and dripping with wet. 


Avsak pfijfzdfte ozdobeni leknfny a bflymi 
lotusy, mate bflo-cervene a bile lotusy v rukou, 
jfte (jejich) stonky a stvoly, zatfmco z vas kape 
voda a bahno. 


Kim nu kho tumhehi agatamagge devo vassati, 
uppaladisahchannani va sarani atthV ’ti pucchi. 


Pray did it rain while you were on the road, and 
did you come on pools covered with lotuses and 
water-lilies?" 


Nu, prselo, kdyz jste byli na ceste sem? Ci byly 
(po ceste) jezfrka pokryta leknfny a tak?” zeptal 
se. 


Yakkho tassa katham sutva ‘ ‘samma, kim 
nametam kathesi. Esa nilavanaraji pahhayati. 
Tato patthaya sakalam arahham ekodakam, 
nibaddham devo vassati, kandara pura, tasmim 
tasmim thane padumadisanchannani sarani 
atthV ’ ti vatva 


Hereon the goblin exclaimed, "What did you say? 
Why, yonder appears the dark-green streak of the 
forest, and thence onward there is nothing but 
water all through the forest. It is always raining 
there; the pools are full; and on every side are 
lakes covered with lotuses and water-lilies." 


Kdyz jeho fee d’ablfk uslysel, fekl: “(P°clfvej se) 
na tamhletu zelenou linku lesa, odtamtud uz je to 
jen les piny vody. Neustale tam prsf, prohlubne 
jsou pine vody, ...vsudej sou jezfrka pokryta 
leknfny a tak.” 


patipatiya gacchantesu sakatesu ‘ ‘imani sakatani 
adaya kaham gacchatha’’ti pucchi. 

‘ ‘Asukajanapadam nama ’ ’ ti . 


Then as the line of carts passed by, he asked 
where they were bound for. "To such and such a 
place," was the reply. 


Jak kolem projfzdela kolona vozu, ptal se: “Kam 
s temito vozy jedete?” “Do te a te oblasti.” 


‘ Tmasmim cimasmihca sakate kim nama 
bhanda ’ ’ nti ? ‘ Asukahca asukahca ’ ’ti. 


"And what wares have you got in this cart and in 
this?" "So and so." 


“A jake zbozf mate v tomto a tamtom voze?” “To 
a to.” 7 


‘ ‘Pacchato agacchantam sakatam ativiya 
garukam hutva agacchati, etasmim kim 
bhanda ’ ’ nti ? ‘ ‘Udakam ettha ’ ’ti. 


"And what might you have in this last cart which 
seems to move as if it were heavily laden?" "Oh, 
there's water in that." 


“Ten poslednf prijfzdejfcf vuz jede, jakoby byl 
tezee nalozen, jake je v nem zbozf?” “Je v nem 
voda.” 


‘ ‘Parato tava udakam anentehi vo manapam 


"You did well to carry water with you from the 


“Pravda je, ze jste udelali dobre, kdyz jste si 



4 Asi se myslf prach z pod vozu. Tim, ze si sednou dopredu, vyhnou se prachu, ktery vftr vanouci ze predu odfoukava prach z pod vozu dozadu. 

5 Zde se asi opet myslf prach z pod vozu. Tim, ze si sednou dozadu, vyhnou se prachu, ktery vftr vanouci ze zadu odfoukava prach z pod vozu dopredu. 

6 Je zajfmave, ze na otazku “kam jedete” odpovedel “prichazfme z BaranasT”. 

7 Pravdepodobne z duvodu nepodstatnosti byly podrobnosti nahrazeny zajmeny. 





katam, ito patthaya pana udakena kiccam natthi, 


other side. But there is no need for it now. 


odjidnud privezli vodu, avsak odtud pocmaje 
voda nebude zapotrebf. 


purato bahu udakam, catiyo bhinditva udakam 
chaddetva sukhena gacchatha ’ ’ti aha. 


as water is abundant on ahead. So break the jars 
and throw the water away, that you may travel 
easier." 


Vpredu je mnoho vody, proto rozbijte nadoby, 
vylijte vodu a pohodlne jed’te.” Rekl (jim). 


Evahca pana vatva * ‘tumhe gacchatha, amhakam 
papahco hotV ’ ti thokam gantva tesam adassanam 
patva attano yakkhanagarameva agamasi. 


And he added, "Now continue on your way, as 
we have stopped too long already." Then he went 
a little way further on, till he was out of sight, 
when he made his way back to the goblin-city 
where he dwelt. 


A pak rekl toto: “Jdete, uz jsme se zpozdili.” 
Trochu poodjel a kdyz zmizel z dohledu, vydal se 
na cestu zpet do sveho mesta d’ablfku. 


Sopi balasatthavaho attano balataya yakkhassa 
vacanam gahetva catiyo bhindapetva 
pasatamattampi udakam anavasesetva sabbam 
chaddapetva 


Such was the folly of that foolish merchant that 
he did the goblin's bidding, and had his jars 
broken and the water all thrown away, all thrown 
away,--without saving so much even as would go 
in the palm of a man's hand. 


I se tedy ten hloupy obchodnik, ze sve hlouposti, 
chopil slov toho d’ablfka, nechal rozbft nadoby, az 
nemel ani tolik vody (co by se veslo) do dlane, (a 
takto) beze zbytku vse nechal vylit. 


sakatani pajapesi, purato appamattakampi 
udakam nahosi, manussa panfyam alabhanta 
kilamimsu. 


Then he ordered the carts to drive on. Not a drop 
of water did they find on. ahead, and thirst 
exhausted the men. 


Pak nechal vozy jet vpred. Vpredu nebylo ani 
trochu vody. Muzi nedostali vodu, a tak se 
unavili. 


Te yava suriyatthangamana gantva sakatani 
mocetva parivattakena thapetva gone cakkesu 
bandhimsu. 


All day long till the sun went down they kept on 
the march; but at sunset they unyoked their carts 
and made a laager, tethering the oxen to the 
wheels. 


Sli az dokud nezaslo slunce, to vyprahli vozy, 
postavili je do kruhu a uvazali voly ke kolum. 


Neva gonanam udakam ahosi, na manussanam 
yagubhattam va. Dubbalamanussa tattha tattha 
nipajjitva sayimsu. 


The oxen had no water to drink, and the men 
none to cook their rice with; and the tired-out 
band sank to the ground to slumber. 


Nebyla voda ani pro voly, ani pro lidi na ryzi s 
omackou. Tito vycerpanf lide si lehli na ruznych 
rmstech a spali. 


Rattibhagasamanantare yakkha yakkhanagarato 
agantva sabbepi gone ca manusse ca 
jTvitakkhayam papetva mamsam khaditva atthmi 
avasesetva agamamsu. 


But as soon as night fell, the goblins came out 
from their city, and slew every single one of those 
men and oxen; and when they had devoured their 
flesh, leaving only the bare bones, the goblins 
departed. 


Jen co pocala noc, d’abhci prisli z mesta d’ablfku a 
vsechny ty voly i lidi pripravili o zivot („privedli 
k smrti“), snedli (jejich) maso, kosti nechali 
stranou a odesli. 


Evamekam balasatthavahaputtam nissaya 
sabbepi te vinasam pdpunim.su, hatthatthikadmi 
disavidisasu vippakinnani ahesum. 


Thus was the foolish young merchant the sole 
cause of the destruction of that whole band, 
whose skeletons were strewn in every 
conceivable direction. 


A takto (jen) kvuli tomu hloupemu, mlademu 
obchodnfkovi, inu, vsichni dosli zahuby. Kosti 
(jejich) rukou a tak podobne byly pohazeny vsude 
kolem. 


Pahca sakatasatani yathapuritaneva atthamsu. 


whilst the five hundred carts stood there with 
their loads untouched. 


A tech pet set vozu tarn staly tak, jak byly 
naplneny. 


Bodhisattopi kho balasatthavahaputtassa 
nikkhantadivasato masaddhamasam vTtinametva 
pahcahi sakatasatehi nagara nikkhamma 
anupubbena kantaramukham papuni. 


Now the Bodhisatta allowed some six weeks to 
pass by after the starting of the foolish young 
merchant, before he set out. Then he proceeded 
from the city with his five hundred carts, and in 
due course came to the outskirts of the. 
wilderness. 


Inu, Bodhisatta cekal jeden a pul mesfce po 
odjezdu toho hloupeho mladeho obchodnfka, a 
pak (s) peti sty vozy opustil mesto a postupne 
dojel k okraji te divociny. 


So tattha udakacatiyo puretva bahum udakam 
adaya khandhavare bherim carapetva manusse 
sannipatetva evamaha 


Here he had his water-jars filled and laid in an 
ample stock of water; and by beat of drum he had 
his men assembled in camp [102], and thus 
addressed them:— 


Tam naplnil nadoby vodou, vzal mnoho vody, a 
tlucenfm na buben shromazdil lidi v tabore a 
takto pravil: 


‘ ‘tumhe mam anapucchitva pasatamattampi 
udakam md valahjayittha, kantare visarukkha 
nama honti, pattam va puppham va phalam va 
tumhehi pure akhaditapubbam mam 
anapucchitva md khadittha ’ ’ ti . 


-"Let not so much as a palmful of water be used 
without my sanction. There are poison trees in 
this wilderness; so let no man among you eat any 
leaf, flower, or fruit 

which he has not eaten before, without first 
asking me." 


“Aniz byste se me dotazali, nepouzijte ani hrst 
vody. V teto divocine jsou jedovate stromy, Aniz 
byste se me dotazali predem, nejezte ani listy, ani 
kvety, ani plody, ktere jste jeste drive nejedli.” 


Evam manussanam ovadam datva pahcahi 
sakatasatehi kantaram patipajji. 


With this exhortation to his men, he pushed on 
into the wilderness with his 500 carts. 


Takto poradil tern lidem a s peti sty vozi vyrazil 
(„vesel“) do te divociny. 


Tasmitn kantaramajjham sampatte so yakkho 
purimanayeneva bodhisattassa patipathe attanam 


When he had reached the middle of the 
wilderness, the goblin made his appearance on 


Kdyz dojel(i) doprostred te divociny, zjevf se ten 
d’ablfk Bodhisattovi v ceste stejnym zpusobem 





dassesi. 


the Bodhisatta's path as in the former case. 


jako predtim. 


Bodhisatto tarn disvava ahhasi ‘ ‘imasmim 
kantare udakam natthi, nirudakakantd.ro namesa, 
ayanca nibbhayo rattanetto, chayapissa na 
pannayati, 


But, as soon as he became aware of the goblin, 
the Bodhisatta saw through him; for he thought to 
himself, "There's no water here, in this 'Waterless 
Desert.' This person with his red eyes and 
aggressive bearing, casts no shadow. 


Bodhisatta jej videl a hned vedel: “V teto 
divocine nem voda, jmenuje se “vyschla 
divocina”, tenhle (chlapik) nejevf strach, ma 
cervene oci a nem videt (jeho) stm. 


nissamsayam imina purato gato 
balasatthavahaputto sabbam udakam 
chaddapetva kilametva sapariso khadito 
bhavissati, 


Very likely he has induced the foolish young 
merchant who preceded me, to throw away all his 
water, and then, waiting till they were worn out, 
has eaten up the merchant with all his men. 


Zcela jiste kvuli nemu ten mlady hloupy 
obchodnik, ktery jel predem, vyhodil vsechnu 
vodu, unavil se a pak (jim) byl se svymi lidmi 
snezen. 


mayham pana panditabhavam upayakosallam na 
janati marine ’ ’ti. 


But he doesn't know my cleverness and ready 
wit." 


Avsak rekl bych, ze nevi o me moudrosti a 
znalostech.” 


Tato nam aha ‘ ‘gacchatha tumhe, may am vanija 
nama ahham udakam adisva gahitaudakam na 
chaddema, 


Then he shouted to the goblin, "Begone! We're 
men of business, and do not throw away what 
water we have got, before we see where more is 
to come from. 


Rekl mu: “(Klidne) si jed’te, my, obchodnfci, 
dokud neuvidime jinou vodu, tu vodu, kterou 
jsme si vzali, nevyhodime.” 


ditthatthane pana chaddetva sakatani sallahukani 
katva gamissama ’ ’ ti yakkho thokam gantva 
adassanam upagamma attano 
yakkhanagarameva gato. 


But, when we do see more, we may be trusted to 
throw this water away and lighten our carts." The 
goblin rode on a bit further till he was out of 
sight, and then betook himself back to his home 
in the demon city. 


Avsak na miste, kde (ji uvidime), odlehcfme vozy 
a pojedeme.” Dablik trochu poposel a kdyz dosel 
z dohledu, odesel do mesta d’ablfku. 


Yakkhe pana gate manussa bodhisattam ahamsu 
‘ ‘ayya, ete manussa ‘esa nllavanaraji pannayati, 
tato patthaya nibaddham devo vassatVti vatva 


But when the goblin had gone, the Bodhisatta's 
men said to him, "Sir, we heard from those men 
that yonder is the dark-green streak of the forest 
appearing, where they said it was always raining. 


Avsak po odchodu toho d’ablfka rekli lide 
Bodhisattovi: “Pane, ti lide videli linku zeleneho 
lesa, odsud vpred neustale prsi, 


uppalakumudamaladharino 
padumapundarlkakalape adaya bhisamulalani 
khadanta allavattha allakesa udakabinduhi 
paggharantehi agata, 


They had got necklaces of water-lilies and 
lotuses, they took bunches of white-red and white 
lotuses and ate the stalks and fibres, with wet hair 
and wet clothes, with water streaming off them. 


Meli nahrdelniky z leknrnu a bflych lotusu, 
pobrali kytice bflo-cervenych a bflych lotusu, 
jedli (jejich) stonky a stvoly, s mokrymi vlasy a 
oblecemm, a tekla z nich voda. 


udakam chaddetva sallahukehi sakatehi khippam 
gacchama’ ’ ti. 


Let us throw away our water and get on a bit 
quicker with lightened carts." 


Vyhodflne vodu a s (takto) odlehcenymi vozy 
pojedeme rychle.” 


Bodhisatto tesam katham sutva sakatani 
thapapetva sabbe manusse sannipdtapetva 
‘ ‘tumhehi ‘imasmim kantare saro va pokkharanl 
vd atthl'ti kassaci sutapubba ’ ’ nti pucchi. 


On hearing these words, the Bodhisatta ordered a 
halt and had the men all mustered. "Tell me," said 
he; "did any-man among you ever hear before 
today that there was a lake or a pool in this 
wilderness?" 


Bodhisatta si poslechl co nkali, nechal zastavit 
vozy, shromazdil vsechny lidi a zeptal se: 
“Slyseli jste nekdy predtim, ze by v teto divocine 
byl nekdy pramen nebo jezirko?” 


‘ ‘Na, ayya, sutapubba ’ ’nti. Nirudakakantaro 
nama eso, 


"No, sir," was the answer, "why it's known as 'the 
Waterless Desert'." 


“Predtim jsme (nic takoveho) neslyseli, pane.” 
Jmenuje se to 'vyschla divocina'. 


idani ekacce manussa ‘ ‘etaya nllavanarajiya 
purato devo vassatV ’ti vadanti, ‘ ‘vutthivato nama 
kittakam thanam vdyatV’ti? 


"We have just been told by some people that it is 
raining just on ahead, in the belt of forest; now 
how far does a rain-wind carry?" 


A ted’ ti lide nkajf: „vpredu je rada tmavych 
stromu, kde prsi”, “Na jakou vzdalenost vane 
desfovy vitr?” 


“Yojanamattam, ayya”ti. “Kacci pana vo 
ekassapi sarTram vutthivato paharatV’ti? “Natthi 
ayya’’ti. 


"A league, sir." "And has this rain- wind reached 
any one man here?" "No, sir." 


“Na deset kilometru, pane.” 8 “Zdalipak tu na neci 
telo dosel desfovy vftr?” “Nikoliv, pane.” 


“MeghasTsam nama kittake thane pannayati’ ’ti? 
‘ ‘Tiyojanamatte ayya ’ ’ti. 


"How far off can you see the crest of a storm- 
cloud?" "A league, sir." 


“Na jakou vzdalenost lze videt celo boure?” “Na 
tricet kilometru, pane.” 


‘ ‘Atthi pana vo kenaci ekampi meghaslsam 
dittha’’nti? “Natthi, ayya’’ti. 


"And has any one man here seen the top of even a 
single storm-cloud?" "No, sir." 


“Je tu tedy nekdo, kdo videl vrchol boure?” 
“Nenf, pane.” 


“Vijjulata nama kittake thane pannayati’ ’ti? 


"How far off can you see a flash of lightning?" 


“Na jakou vzdalenost je videt blesk?” “Na 



8 Yojana = 7 mil, tj. asi 10 km. 





‘ ‘Catuppahcayojanamatte, ayya ’ ’ti. 


"Four or five leagues, sir." 


ctyricet nebo padesat kilometru, pane.” 


“Atthi pana vo kenaci vijjulatobhaso dittho’’ti? 
“Natthi, ayya’’ti. 


"And has any one man here seen a flash of 
lightning?" "No, sir." 


“Tak, videl tu alespon nekdo svetlo blesku?” “Ne, 
pane.” 


“Meghasaddo nama kittake thane suyyatV’ti? 
‘ ‘Ekadviyojanamatte, ayya ’ ’ ti . 


How far off can a man hear a peal of thunder?" 
"One or two leagues, sir." 


“Na jakou vzdalenost je slyset hrmem boure?” 
“Na dvacet nebo tricet kilometru, pane.” 


‘Atthi pana vo kenaci meghasaddo suto’’ti? 
“Natthi, ayya’’ti. 


"And has any man here heard a peal of thunder?" 
"No, sir." 


“Slysel tedy alespon nekdo hrmem boure?” 
“Nikoliv, pane.” 


‘ ‘Na ete manussa, yakkha ete, amhe udakam 
chaddapetva dubbale katva khaditukama agata 
bhavissanti. 


These are not men but goblins. They will return 
in the hope of devouring us when we are weak 
and faint after throwing away our water (at their 
bidding). 


“Nejsou to lide, jsou to d’ablfci. Nechaji nas 
vyhodit vodu, unavf nas a pak prijdou a budou 
nas chtit smst.” 


Purato gato balasatthavahaputto na 
upayakusalo. 


As the young merchant who went on before us 
was not a man of resource, 


Ten hloupy, mlady obchodnik, ktery jel pred 
(nami) se nevyznal, 


Addha so etehi udakam chaddapetva kilametva 
khadito bhavissati, pahca sakatasatani 
yathapuritaneva thitani bhavissanti. 


most likely he has been fooled into throwing his 
water away and has been devoured when 
exhaustion ensued. We may expect to find his 
five hundred carts standing just as they were 
loaded for the start; 


Zcela jiste kvuli nim vyhodil vodu, unavil se a 
byl sezran, a (jeho) pet set vozu bude stat tak, jak 
byly naplneny. 


Ajja mayam tani passissama, pasatamattampi 
udakam achaddetva sTghasTgham pajetha’’ti 
pajapesi. 


we shall come on them today. Press on with all 
possible speed, without throwing away a drop of 
water." 


(Jeste) dnes je uvidfme, aniz byste vyhodili byf 
jen hrstku vody, jed’te co nejrychleji.” a (takto) je 
nechal jet. 


So gacchanto yathapuritaneva pahca 
sakatasatani gonamanussanahca hatthatthikadmi 
disavidisasu vippakinnani disva sakatani 
mocapetva 


Urging his men forward with these words, he 
proceeded on his way till he came upon the 500 
carts standing just as they had been loaded and 
the skeletons of the men and oxen lying strewn in 
every direction. 


A tak jel a spatril pet set vozu jak byly naplnene a 
volske a lidske kosti rukou a podobne rozhazene 
vsude kolem. Nechal odvazat vozy, 


sakataparivattakena khandhavaram bandhapetva 
kalasseva manusse ca gone ca sayamasabhattam 
bhojapetva manussanam majjhe gone 
nipajjapetva 


He had his carts unyoked and ranged in a circle 
so as to form a strong laager; he saw that his men 
and oxen had their supper early, and that the oxen 
were made to lie down in the middle with the 
men round them; 


Nechal postavit tabor obklopeny vozy, nechal aby 
se lide i voli vcasne navecereli, nechal ulozit voly 
uprostred lidi. 


sayam balanayako hutva khaggahattho 
tiyamarattim drakkham gahetva thitakova 
arunam utthapesi. 


and he himself with the leading men of his band 
stood on guard, sword in hand, through the three 
watches of the night, waiting for the day to dawn. 


Sam se, s temi nejsilnejsfmi, s mecem v ruce ujal 
straze po celou noc, 9 a (takto) stal az do usvitu. 


Punadivase pana patova sabbakiccani 
nitthapetva gone bhojetva dubbalasakatani 
chaddapetva thirani gdhapetva appaggham 
bhandam chaddapetva 


On the morrow at daybreak when he had had his 
oxen fed and everything needful done, he 
discarded his own weak carts for stronger ones; 
discarded the goods of low quality 


A vskutku, dalsi den rano, nechal vykonat 
vsechny povinnosti, nakrmil voly, slabe vozy 
vyhodil, vzal si ty pevne; vyhodil zbozf nizke 
kvality, 


mahaggham bhandam aropapetva 
yathadhippetam thanam gantva digunatigunena 
mulena bhandam vikkinitva 


And let the high quality goods to be prepared. 
Then he went on to his destination, where he 
bartered his stock for wares of twice or three 
times their value. 


A nechal pripravit zbozi vysoke kvality. Dojel do 
piano vaneho mfsta, prodal zbozi za dvojnasobek 
ci trojnasobek puvodm ceny, 


sabbam parisam adaya puna attano nagarameva 
agamasi. 


and came back to his own city without losing a 
single man out of all his company. 


A vratil se do sveho mesta se vsemi (svymi) 
lidmi. 


Sattha imam dhammakatham kathetva ‘ ‘evam, 
gahapati, pubbe takkaggahagahino mahavinasam 
patta, apannakaggahagahino pana amanussanam 
hatthato muccitva sotthina icchitatthanam gantva 
puna sakatthanameva paccagamimsu’ ’ti vatva 


This story ended, the Master said, "Thus it was, 
layman, that in times past the fatuous came to 
utter destruction, whilst those who clave to the 
truth, escaping from the demons' hands, reached 
their goal in safety and came back to their homes 
again.” 


Kdyz Ucitel dorekl tento prednes Dhammy, fekl: 
“Takto, hospodari, ti, kten se chopili polemiky, 
upadli do velke zahuby, avsak ti, kdo se chopili 
bezvadneho, unikli (ze sparu) d’asu, dosli 
bezpecne na vytouzene misto a opet se vratili do 
svych domovu.” 



9 Tiyama rattim - “po tri obdobf noci” 





dvepi vatthuni ghatetva imissa 
apannakadhammadesanaya abhisambuddho 
hutva imam gathamaha - 


And when he had thus linked the two stories 
together, he, as the Buddha, spoke the following 
stanza for the purposes of this lesson on the 
Truth: 


Takto spojil dve zalezitosti a (po te) zcela 
samostatne a prave Probuzeny pro tento prednes 
bezvadne Dhammy, rekl tento vers: 


‘ Apannakam thanameke, dutiyam ahu takkika; 


“The faultless is the cause for some. 
But otherwise the false logicians spake. 


“Bezvadne je podkladem pro jednoho, 
pro druhe zas, jak se nka, spekulovanf.“ 


Etadannaya medhavT, tarn ganhe 
yadapannaka ’ ’ nti . 


This the wise one knows, (thus) he takes what is 
faultless.” 


Toto moudry vi, 
bezvadneho se chopf.” 


Tattha apannakanti ekamsikam aviraddham 
niyyanikam. 


There the faultless is the sure, correct, leading to 
liberation. 


Zde to bezvadne je to jiste, spravne, vedouci k 
osvobozenf. 


Thananti karanam. Karanahhi yasma 
tadayattavuttitaya phalam titthati nama, tasma 
‘ ‘thana ’ ’ nti vuccati, 


The cause is the condition. Indeed, as for 
condition, by a cause it will provide an 
appropriate existence. Thus it is called “ cause ”. 


Pricina je duvod. A vskutku, co se tyce duvodu, 
duvodem necha vyvstat pnslusnou jsoucnost. 
Proto se to nazyva “pncinou”. 


‘ ‘thdnahca thanato atthanahca atthanato ’ ’ tiadlsu 
(vibha. 809) cassa pay o go veditabbo. 


“Whether a cause as a cause or non-cause as a 
non-cause.” etc. (vibha. 809) should be known 
the classification. 


“Af uz je to pricina co by pricina ci ne-pncina co 
by ne-pncina.” atd. (vibha. 809), takove rozdelenf 
by melo byt znamo. 


lti ‘ ‘apannakam thana ’ ’ nti padadvayenapi ‘ ‘yam 
ekantahitasukhavahatta panditehi patipannam 
ekamsikakaranam aviraddhakaranam 
niyyanikakaranam, tarn ida ’ ’ nti dlpeti. 


Thus by the two words “the faultless cause”, “if 
in a wise man who has attained to topmost, 
unfailing, suitable happiness, it is the thing 
leading to the path, definite condition, unfailing 
condition, resulting in way to deliverance (to 
Nibbana ).” is explained. 


Takto dvema slovy “pncinou bezvadne” je 
vysvetleno: “je-li v moudrem, ktery dosahl toho 
nejvyssiho, neomylneho, vhodneho potesenf, je to 
co vede k ceste, jistemu duvodu, neomylnemu 
duvodu, ktere ma za nasledek cestu k osvobozenf 
(k Nibbane ).” 


Ayamettha sankhepo, pabhedato pana tmi 
saranagamanani, pahca sTlani, dasa sTlani, 


This has been (explanation) in brief. As for 
classification, (there are) three refuge-paths, five 
ethical precepts, ten ethical precepts, 


Toto bylo strucne vysvetlenf. Co se tyce 
rozdelenf, (jsou) tri cesty utociste, pet etickych 
pravidel, deset etickych pravidel, 


patimokkhasamvaro, indriyasamvaro, 
ajTvaparisuddhi, paccayapatisevanam, sabbampi 
catuparisuddhisTlam; indriyesu guttadvarata, 
bhojane mattahhuta, 


The restraint (samvara) of Partial Deliverance 
( patimokkha ), restraint in senses, purification of 
livelihood, practice in (four) requisites, four-fold 
pure ethics, protecting sense-doors, knowing the 
(proper) amount of food. 


Sebekazen (samvara) v Castecnem Osvobozenf 
(patimokkha), sebekazen ve smyslech, ocista 
zivobytf, praxe (ctyr) potreb, ctvera cista etika, 
ochrana smyslovych bran, vedomost (spravneho) 
mnozstvf potravy, 


jagariyanuyogo, jhanam, vipassana, abhihha, 
samapatti, ariyamaggo, ariyaphalam, 


Observance of watchfulness (jagariya ), musing 
( jhana ), insight (meditation) ( vipassana ), higher 
knowledges (magical powers), attainment 
(samapatti), noble path, noble fruit. 


Dodrzovanf bdelosti (jagariya), pohrouzenf 
(jhana), (meditace) vhledu (vipassana), vyssf 
vedomost (magicke moci), dosazenf (samapatti), 
uslechtila stezka, uslechtily plod. 


sabbampetam 10 apannakatthanam 
apannakapatipada, niyyanikapatipadati attho. 


Indeed, all this is the meaning of the faultless 
cause, the faultless practice and the practice for 
way to deliverance. 


A vskutku, toto vse jsou vyznamy toho bezvadne 
prfciny, bezvadne praxe a praxe za cestou k 
osvobozenf. 


Yasma ca pana niyyanikapatipadaya etam 
namam, tasmayeva bhagava apannakapatipadam 
dassento imam suttamaha - 


If the Exalted One showed the practice for way to 
deliverance, in accordance to the faultless 
practice (He) would say this discourse: 


Poukazal-li (kdy) Vzneseny na praxi za cestou k 
osvobozenf, v souladu s bezvadnou praxf pronesl 
tento prednes: 


‘ ‘TThi, bhikkhave, dhammehi samannagato 
bhikkhu apannakapatipadam patipanno hoti, 


“With three things, monks, is a monk, who 
practices the faultless practice endowed, 


“Mnisi, tremi vecmi je vybaven mnich, ktery 
praktikuje bezvadnou praxi, 


yoni cassa araddha hoti asavanam khayaya. 
Katamehi tlhi? 


Who in the beginning commences to destroy (his) 
defilement. What, indeed, are those three? 


Ktery na pocatku zacfna nicit sva znecistenf. 
Ktere tri? 


Idha, bhikkhave, bhikkhu indriyesu guttadvaro 
hoti, bhojane mattahhu hoti, jagariyam anuyutto 
hoti. 


Here, monks, a monk protects (his) sense-doors, 
knows the (proper) amount of food, observes 
watchfulness (jagariyam ) . 


Zde, mnisi, mnich chranf smyslove brany, zna 
(spravne) mnozstvf potravy, dodrzuje bdelost 
(jagariyam) . 


Kathahca, bhikkhave, bhikkhu indriyesu 
guttadvaro hoti? 


What is it, monks, (when) a monk protects sense- 
doors? 


Co je to, mnisi, (kdyz) mnich ochranuje smyslove 
brany? 


Idha, bhikkhave, bhikkhu cakkhuna rupam disva 


Here, monks, monk, having seen matter by eye, 


Zde, mnisi, mnich spatrf fyzikalnf jev okem, a 
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na nimittaggahl hoti. ..pe... 11 evam kho, 
bhikkhave, bhikkhu indriyesu guttadvaro hoti. 


he does not grasp for images . . . etc. 12 thus, 
indeed, monks, monks protects sense-doors. 


nechopf se obrazu ... atd. 13 takto vskutku,, mnisi, 
mnich chranf smyslove brany. 


‘ ‘Kathahca, bhikkhave, bhikkhu bhojane 
mattahhu hoti? 


“And what is it, when a monk knows the (proper) 
amount of food?” 


“A co je to, kdyz mnich zna (spravne) mnozstvf 
potravy?” 


Idha, bhikkhave, bhikkhu patisankha yoniso 
aharam ahareti neva davaya na madaya. . .pe. . . 14 


Here, monks, the monk wisely reflects and 
consumes the food, neither for play, nor for 
intoxication, ... etc. 15 


Zde, mnisi, mnich moudre zvazuje a pozfva 
potravu, nikoliv na hranf, nikoliv pro omamenf, 
... atd. 16 


evam kho, bhikkhave, bhikkhu bhojane mattahhu 
hoti. 


Thus, monks, the monk knows the (proper) 
amount of food. 


Takto, mnisi, mnich zna (spravne) mnozstvf 
potravy. 


‘ ‘Kathahca, bhikkhave, bhikkhu jagariyam 
anuyutto hoti. 


“And how, monks, monk observes in 
watchfulness (jagariyam )?” 


“A jak mnisi, dodrzuje mnich bdelost 
( jagariyam )!? ’ 


Idha, bhikkhave, bhikkhu divasam cahkamena 
nisajjaya...pe... 17 evam kho, bhikkhave, bhikkhu 
jagariyam anuyutto hotV’ti (a. ni. 3.16). 


Here, monks, monk, having paced up and down 
(cahkamena) sits down and ... etc./* thus, monks, 
monk observes watchfulness, (a. ni. 3.16) 


Zde, mnisi, mnich po (meditaci) v chuzi si sedne 
a ... atd., 19 takto, mnisi, mnich dodrzuje bdelost. 


Imasmihcapi sutte tayova dhamma vutta. 


And thus are the three things said in the 
discourse. 


A takto jsou ty tri veci predneseny v promluve. 



1 1 See Ariguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: »... nanubyanjanaggahl. yatvadhikaranamenam cakkhundriyam 
asamvutam viharantam abhijjhddomanassa papaka akusala dhamma anvassaveyyum tassa samvaraya patipajjati, rakkhati cakkhundriyam, 
cakkhundriye samvaram apajjati. sotena saddam sutva... ghanena gandham ghayitva... jivhay a rasam sayitva... kayena photthabbam phusitva... 
manasa dhammam vihhaya na nimittaggahl hoti nanubyanjanaggahl. yatvadhikaranamenam manindriyam asamvutam viharantam 
abhijjhddomanassa papaka akusala dhamma anvassaveyyum tassa samvaraya patipajjati, rakkhati manindriyam, manindriye samvaram apajjati . « 

12 See Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: “... Since coveting and dejection, evil, unprofitable states, might 
overwhelm one who dwells with the faculty of the eye uncontrolled, he applies himself to such control, sets a guard over the faculty of eye, attains 
control thereof. When he hears a sound with the ear or with the nose smells a scent, or with the tongue tastes a savour, or with body contacts tangibles; 
when with mind he cognizes mental states, - he does not grasp at the general features or details thereof. But since coveting and dejection, evil, 
unprofitable states, might overwhelm one ... he sets a guard over the faculty of mind, attains control thereof.” („The Book of the Gradual Sayings 
(Anguttara-Nikaya) or more-numbered suttas“, F. L. Woodward, M.A. The Pali Text Society, London, UK, 1979.) 

13 Viz Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: “... Ponevadz klam a odpor, zlo, neprospesne stavy mohou 
premoci toho, kdo dli se schopnostmi oka bez kontroly nad mm, rozhodne se pro takovou kontrolu, ustavf straz nad schopnostmi oka a takto nad mm 
dosahne kontroly. Kdyz slysf zvuk uchem ci ucftf vuni nosem, ci zachutna chuf jazykem, ci se telem dotkne dotknutelneho; kdyz mysl poznava 
psychicke stavy, - neuchopuje jejich obecne vlastnosti. Ale ponevadz klam a odpor, zlo, neprospesne stavy mohou premoci toho . . . ustavi straz nad 
schopnostmi mysli a takto nad m dosahne kontroly.” (Z anglictiny prelozil ct. Sarana.) 

14 See Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: »... na mandanaya na vibhusanaya, yavadeva imassa kayassa 
thitiya yapanaya vihimsuparatiya brahmacariyanuggahaya, iti puranahca vedanam patihankhami, navahca vedanam na uppadessami, yatra ca me 
bhavissati anavajjata ca phasuviharo ca'ti. « 

15 See Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: “... not for personal charm or adornment, but just enough for the 
support and upkeep of the body, to allay its pains, to help the practice of the holy life, with the thought: My former feeling I check and I set going no 
new feeling. So shall I keep going, be blameless and live happily.” („The Book of the Gradual Sayings (Anguttara-Nikaya) or more-numbered suttas“, 
F. L. Woodward, M.A. The Pali Text Society, London, UK, 1979.) 

16 Viz Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: “... ani pro osobm puvab ci ozdobu, ale jen dostatek pro podporu 
a udrzem sveho tela, aby utisil bolesti, pro pomoc pri Brahmovskem pocmam ( Brahmacariya ), (s myslenkou:) “to stare pocifovanf zahubim a 
nenecham vyvstat nove, takto budu (pokracovat), bez hany a pnjemnym zivotem.” (Preklad z Pali s prihlednutim k anglickemu prekladu provedl ct. 
Sarana.) 

17 See Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: »... avaranlyehi dhammehi cittam parisodheti, rattiya pathamam 
yamam cahkamena nisajjaya avaranlyehi dhammehi cittam parisodheti, rattiya majjhimam yamam dakkhinena passena slhaseyyam kappeti pade 
padam accadhaya sato sampajano utthanasahham manasikaritva, rattiya pacchimam yamam paccutthaya cahkamena nisajjaya avaranlyehi 
dhammehi cittam parisodheti . « 

18 See Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam: - thus cleansing his heart of things that he must check. By 
night, for the first watch he does likewise. In the middle watch of the night, lying on his right side he takes up the lion-posture, resting one foot on the 
other, and thus collected and composed fixes his thoughts on rising up again. In the last watch of the night, at early dawn, he walks up and down, then 
sits, and so cleanses his heart of things that he must check.” („The Book of the Gradual Sayings (Anguttara-Nikaya) or more-numbered suttas“, F. L. 
Woodward, M.A. The Pali Text Society, London, UK, 1979.) 

19 Viz Ahguttara Nikaya - Tikanipata Pali - 2. Rathakaravaggo - 6. Apannakasuttam : “... cisti svou mysl od nezabranitelnych jevu (Die Atthakatha se 
jedna o pahca nlvarana (pet prekazek), pozn. prekl.). V noci pri prvmm obdobf po (meditaci) v chuzi si sedne a cisti svou od nezabranitelnych jevu. 
Kdyz je si vedom prostrednfho obdobf noci, ulehne do lvf pozice, polozf jednu nohu na druhou, vsfmavy (sato) a pozorny ( sampajano ), s myslenkou 
na vstavanf uchovane v mysli. V poslednfm obdobf noci vstane, (medituje) v chuzi, posadf se a cisti svou mysl od nezabranitelnych jevu.” 





Ayam pana apannakapatipada yava 
arahattaphalam labbhateva. 


This, indeed, is the faultless practice until 
attainment of the fruit of Worthiness ( arahatta ). 


Toto je, vskutku, ta bezvadna praxe, az do 
dosazem plodu Vhodnosti (arahatta). 


Tattha arahattaphalampi, 
phalasamapattiviharassa ceva, 
anupadaparinibbanassa ca, patipadayeva nama 
hoti. 


There even the fruit of Worthiness (Arahatta), 
and even also of attainment and dwelling in the 
fruit, and completing the extinction of defilement 
is called as practice. 


Zde se praxf nazyva jak plod Vhodnosti 
(Arahatta), tak prodlevam v dosazem plodu, tak 
dokonce i uplne vyvanutf bezezbytku 
(anupadaparinibbana). 


Eketi ekacce panditamanussa. 


The one is a certain wise person. 


Ten je jista moudra osoba. 


Tattha kihcapi * ‘asuka nama ’ ’ti niyamo natthi, 
idam pana saparisam bodhisattamyeva sandhaya 
vuttanti veditabbam. 


There what is “such and such” is not specified. 
Here should be known what has been said with 
regards to the Bodhisatta and his company. 


Zde („tam“) co je “to a to” nem upresneno. Zde je 
treba si byt vedom toho, co bylo receno ve 
spojem s Bodhisattou a jeho lidmi. 


Dutiyam ahu takkikdti dutiyanti pathamato 
apannakatthanato niyycinikakdranato dutiyam 
takkaggahakaranam aniyyanikakaranam. 


Otherwise the false logicians spake - otherwise 

- The first is of the faultless condition, condition 
leading to deliverance, that (which is) otherwise, 
is not on the path to deliverance, (it is) condition 
for holding on sophistry. 


Pro druhe zas, jak se nka, spekulovam. Druhe 

- To prvnf je bezvadneho mista, pncina vedoucf 
k osvobozem, to druhe nem na ceste k 
osvobozenf, (je) pncinou k uchopenf spekulace. 


Ahu takkikdti ettha pana saddhim purimapadena 
ayam yojana - apannakatthanam 
ekamsikakaranam 


Logicians spake - there, indeed, is a connection 
to the previous word - the faultless cause is the 
sure condition. 


Jak se nka, spekulovam - zde, vskutku, je 
navaznost na predchozi slovo - bezvadna pncina 
je ten jisty duvod, 


aviraddhakaranam niyydnikakaranam eke 
bodhisattappamukha panditamanussa ganhimsu. 


Unfailing condition, condition leading to 
deliverance. For some - (those who) take the 
wise men headed by the Bodhisatta. 


Neomylny duvod, duvod vedouci k osvobozenf. 
Pro jednoho - (ti, kterf) si berou (na pomoc) 
moudre v cele s Bodhisattou. 


Ye pana balasatthavahaputtappamukha takkika 
ahu, te dutiyam saparadham anekamsikatthanam 
viraddhakaranam aniyyanikakaranam 
aggahesum. 


But the logicians headed by the stupid, young 
merchant, took what (he) said, the otherwise, of 
guilt, without the topmost condition, with failing 
condition, with cause not leading to deliverance. 


Avsak v cele s tfm mladym, hloupym 
obchodnfkem spekulujfcf, jak se rfka, tito druzf se 
chopili ceho rekl, toho druheho, ktere (vede) k 
vine, je bez nejvyssf prfciny, omylneho duvodu, s 
duvodem nevedoucfm k osvobozenf. 


Tesu ye apannakatthanam aggahesum, te 
sukkapatipadam patipanna. 


Those who took the faultless place, they are 
practicing the pure practice. 


Ti, kdo se chopili toho bezvadneho, praktikujf 
cistou praxi. 


Ye dutiyam “purato bhavitabbam udakena’’ti 
takkaggahasankhatam aniyyan ikakaranam 
aggahesum. Te kanhapatipadam patipanna. 


On That which is otherwise, “in front (of us) 
there should be water”, - (they) agreed upon, 
holding on sophistry, condition not leading to 
deliverance. They are practicing practice of evil. 


Ti druzf, “vpredu by mela byt voda”, - se shodli, 
chopili se spekulace, duvodu nevedoucfmu k 
osvobozenf. Ti praktikujf zatemelou praxi. 


Tattha sukkapatipada aparihanipatipada, 
kanhapatipada 20 parihanipatipada. 


There (is) a pure practice (and) the practice of 
avoiding ruin, (and then) the practice of evil (and) 
the harmful practice. 


Zde („tam“) je cista praxe a praxe nevedoucf ke 
zhoube, (a dale pak) zatemela praxe a zhoubna 
praxe. 


Tasma ye sukkapatipadam patipanna, te 
aparihma sotthibhavam patta. 


Thus (those) who practice the pure practice, they 
took cause in avoiding ruin, in safety. 


Protoze praktikujfcf ciste praxe dosahli stavu, 
ktrery je bezpecny a nevede k upadku, 


Ye pana kanhapatipadam patipanna, te parihma 
anayabyasanam apannati 


But those, who practice the practice of evil, they 
are destitute, fallen in misfortune (and) misery. 


Avsak ti, kdo praktikujf zatemelou praxi, upadli 
do zkazy, nestestf a neuspechu. 


imamattham bhagava anathapindikassa 
gahapatino vatva 


The Exalted One, having delivered this meaning 
to the householder Anathapindika, 


Vzneseny prednesl tento vyznam hospodari 
Anathapindikovi. 


uttari idamaha “etadahhaya medhavf, tarn ganhe 
yadapannaka ’ ’nti. 


(He) also said this: “This the wise one knows, 
(thus) he takes what is faultless.” 


A navfc rekl: “Toto moudry vf, bezvadneho se 
chopf.” 


Tattha etadahhaya medhavlti “medha”ti 
laddhanamaya vipulaya visuddhaya uttamaya 
pahhaya samannagato kulaputto 


There “this the wise one knows ”, “wise” has taken 
meaning of a young man of a good family, 
endowed with clean, purified, highest, wisdom. 


Zde toto moudry vi, moudry nabylo („vzalo si“) 
vyznamu mladence z dobre rodiny, vybaveneho 
cistou, vycistenou, nejvyssf moudrostf. 


etam apannake ceva sapannake cati dvTsu 
atakkaggahatakkaggahasankhatesu thanesu 


There in the two, the “faultless” and “with 
faults”, according the cause of those who agreed 


Tak v techto dvou, “bezvadnem” a “chybnem”, 
(„dle prfciny 44 ,) u tech, kdo souhlasili a tech, kdo 



20 Probably akanhapatipada. 





gunadosam vuddhihanim atthanattham hatvati 
attho. 


upon not holding and holding on sophistry has 
been known (the difference in) the quality of 
hatred, increase of harm, presence of misfortune. 


nesouhlasili s uchopemm polemiky je znam 
(rozdfl v jejich) pokazenf charakteru, narust 
skody a pntomnosti nestestf, (to) je (zde) mmeno 
(tim) „vf \ 


Tam ganhe yadapannakanti yam apannakam 
ekamsikam 

sukkapatipaddaparihaniyapatipadasankhatam 
niyyanikakaranam, tadeva ganheyya. 


He takes what is faultless is whatever faultless, 
sure, pure practice, agreeing to the practice 
avoiding ruin, condition leading to the 
deliberation, such (one) should hold on. 


Bezvadneho se chop! je cokoliv bezvadneho, 
jisteho, ciste praxe, v souladu s praxi nevedouci k 
zahube, duvodem k osvobozenf - toto by mel 
(jeden) uchopit. 


Kasma? Ekamsikadibhavatoyeva. ltaram pana na 
ganheyya. Kasma? Anekamsikadibhavatoyeva. 


Why? (Because) it is, indeed, resulting in (that 
which is) sure, etc. But the other one should not 
take. Why? (Because) it is, indeed, resulting in 
(that which is) not sure etc. 


Proc? (Ponevadz to, vskutku, ma za nasledek (to, 
co je) jiste atd. Ale to druhe by nemel uchopit. 
Proc? (Ponevadz) to, vskutku, ma za nasledek (to, 
co) nem jiste atd. 


Ayahhi apannakapatipada nama sabbesam 

buddhapaccekabuddhabuddhaputtanam 

patipada. 


This, indeed, is what is called the faultless 
practice, the practice of all Buddhas, Silent 
Buddhas ( Paccekabuddha ), sons of Buddhas. 21 


Toto, vskutku, je co se nazyva bezvadnou praxi, 
praxi vsech Buddhu, Samotnych Buddhu 
(. Paccekabuddha ), Buddhovych detf. 22 


Sabbabuddha hi apannakapatipadayameva 
thatva dalhena vlriyena paramiyo puretva 
bodhimule buddha nama honti, 


Surely, all Buddhas standing on the faultless path 
of practice, with steady exertion they 
accomplished the perfections ( paramt) they 
became the Buddhas at the root of Bodhi (tree). 


Jiste, vsichni Buddhove stojfce na bezvadne ceste 
praxe, s vytrvalym usilrni, naplnili dokonalosti 
(paramt) (a) stali se Buddhy u korene (stromu) 
Bodhi. 


paccekabuddha paccekabodhim uppadenti, 
buddhaputta savakaparamihanam pativijjhanti. 


The Self-Enlightened Buddhas give rise to the 
Self-Enlightened Buddhahood, the sons of 
Buddha penetrate the knowing of Discipleship 
(savaka) perfection. 


Samotm Buddhove nechali vyvstat Samotne 
Buddhovstvf (paccekabodhi ), Buddhovy deti 
pronikli k poznanf Zakovske (savaka) 
dokonalosti. 


hi bhagava tesam upasakanam tisso 
kulasampattiyo ca cha kamasagge 
brahmalokasampattiyo ca datvapi pariyosane 
arahattamaggaphaladayika apannakapatipada 
nama, catusu apayesu pahcasu ca nlcakulesu 
nibbattidayika sapannakapatipada namati imam 
apannakadhammadesanam dassetva uttari cattari 
saccani solasahi akarehi pakasesi. 


And he went on to say: "What is called walking 
by faultless truth, not only bestows the three 
happy endowments, the six heavens of the realms 
of sense, and the endowments of the higher 
Realm of Brahma, but finally is the giver of 
Arahatship whilst what is called walking by 
untruth entails re-birth in the four states of 
punishment or in the lowest castes of mankind." 
Thus, having preached the preaching on faultless 
Dhamma, the Master went on to expound the 
Four Truths in sixteen ways 


A Vzneseny temto stoupencum sdelil: “Tri 
dosazem dobreho (z)rodu, sest nebf smyslneho 
(potesenf), dosazem sveta Brahmu, avsak 
konecne je praxe bezvadneho darcem stezky 
Vhodnosti (Arahantstvi), (avsak) chybna praxe je 
darcem ctyr nizsfch svetu a zrozenf se v peti 
nizsich kastach.” Takto prednesl bezvadnou 
Dhammu a k tomu navfc vysvetlil Ctyri Pravdy 
na sestnact zpusobu. 


Catusaccapariyosane sabbepi te pahcasata 
upasaka sotapattiphale patitthahimsu. 


at the close of which all those five hundred 
disciples were established in the Fruit of the First 
Path 


Na konci (vykladu o) ctvrte (uslechtile) pravde 
byli vsichni ti stoupenci ukotveni v plodu Vstupu 
do Proudu (sotapattiphala). 


Sattha imam dhammadesanam aharitva dassetva 
dve vatthuni kathetva anusandhim g hate tv a 
jatakam samodhanetva dassesi - 


Having delivered his lesson and his teaching, and 
having told the two stories and established the 
connexion linking them together, the Master 
concluded by identifying the Birth as follows: 


Ucitel predal tento prednes Dhammy, poukazal, 
pronesl ty dve zalezitosti, navazal (jednu na 
druhou) vazbou; spojil zrozenf a vyjevil je: 


‘ ‘tasmim samaye balasatthavahaputto devadatto 
ahosi, tassa parisa devadattaparisava, 


— "Devadatta was the foolish young merchant, of 
those days; his followers were the followers of 
that merchant; 


“V te dobe ten hloupy, mlady obchodnfk byl 
Devadatta, jeho nasledovnfci byli (soucasnf) 
nasledovnfci Devadatty. 


panditasatthavahaputtaparisa buddhaparisa, 
panditasatthavahaputto pana ahameva ahosi ’ ’ nti 
desanam nitthapesi. 


the followers o the Buddha were the followers of 
the wise merchant, who was myself." 


Nasledovnfci toho moudreho, mladeho 
obchodnfka byli (soucasnf) nasledovnfci Buddhy, 
ten moudry mlady obchodnfk jsem byl, vskutku, 
ja.” A (takto) ukoncil prednes. 



21 Probably “ Arahants 

22 Tj. asi Vhodnych (. Arahantu ). 





